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FOREWORD. 


Snmat Rajclianclra was a very great soul. 
His Religion was Peace and Compassion. H13 
consciousness was Universal. It embraced Time 
in its Eternity, Space in its Infinity, and Soul and 
Matter m their nevei-ceasing modifications m Rest 
and Motion. This Poet-Jeweller (for Rajchandra 
was a Kau and also a dealer m Jewels) lealised 
and idealised the 3 great Human Jewels of Firm 
Faith, True Knowledge, and Pure Conduct. His 
compassion compelled him to share his spiritual 
achievements with his weaker sisters and brethren. 
This he did in A tma Stddhi , or self-realisation. 
The Passions and Emotions, the Hopes and Des¬ 
pair, the Love and Hatred, the Tears and Smiles, 
are the same for all men and women and in all 


ages. 


Human 


equally m all latitudes and in all periods of history. 
They weave the chequered garment of Sm and 
Sorrow, Virtue and Vice, Frailty and Folly which 

clothe our weak and erring sisters and brothers 


clothe our 
evei ywher e 


Consciousness 


unlallable 


When 


smites 


Under 


us. Our doom faces us sternly 


lost 


( 8 ) 


not only for now, but for ever. Thus our own sin 
seems to claim us for infinity. But this is wrong,. 
The law of Cause and Effect is inexorable but 
scrupulously just. One sin merits only one punish¬ 
ment. Neither more nor less. So there is room' 
for repentence and reform. Theology terms it 
Grace and Forgiveness. But nationalism calls 
it the triumph of enlightened altruism over an 
erroneous yielding to narrow and selfish tempta¬ 
tion. It is useful to make this clear to encourage 
the drooping heart of the sinner; to point out to 
the ever-burning fire of Hope and Faith and 

Goodwill; to set the weary and distressed pilgi ira 
once more on the path to God. This is what sell- 
realisation aims at doing. 


The text is slightly, only slightly, technical. 
But in the notes I have tried to give the cosmo¬ 
politan spirit in which, I believe, Kajcliandra con¬ 
ceived the verses. 


I am sure that carefully read, the small book 

will be a sure guide and solace to many and many 

a sore-footed man and woman on the lomdi road 
of life. ° 



J L. JAIN! 
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ATMA—SIDDHI or self-realisation. 

I. 

Introductory. 

Author’s life .—Srimafc Raj Chandra, Poet, of a 
hundred simultaneous functionings of the mind 
was born in 1868 at Vavania. From early boy¬ 
hood Raj Chandra was brilliant and attracted 
attention by his prodigious memory, and poetic 
power. 

At the age of 19, he came to Bombay and after 
four or five years became a jeweller. He was very 
successful and needless to add, perfectly scrupulous 
in a most unscrupulously money-making world. 

But all the same his whole mind was constantly 
turned inwards to his soul. Hence the several 
books which he produced. For example:— 

Atma Siddhi —was written in 1895*6 at Nadiad 
in Gujrat. After a short time but having hved a 
true and useful life, he passed away at the very 
young age of 32 in 1901. 




< 13 ) 


II. 

Motive of the Book. 

The motive of the book is given in verse 3. 

Love is the most Universal religion. Sacrifice and 
self-forgetfulness are its fea t ures. Ready straight¬ 
forwardness is its never-failing sign. Compassion, 
Daya, Ahimsa, a re merely the religious paraph¬ 
rase of this divinest power in the human breast. 
This is the fire which burnt Moses into a prophet; 
this, the thrill which surged up in the pure heart 
of Christ and welled forth from him as Faith, 


Hope, Love and Charity; this, the voice which sent 
Mahomed into founding Mahomedamsm; this, 
the motive power which made Buddha bless 
the world with his wheel, an d Mahavira make all 
Humanity for ever grateful for giving it the most 
lucid, scientific, unmis understandable doctrine of 


right belief, right knowledge and right conduct. 
The same spark scintillated in Raj Chandra and 
impelled him to call to nght Faith and pure life, 
a nation and a world which wallowed, and beast-like 


almost gloried, in a doubtful, perverse, ignorant 
loose, wrong belief, and shameless, * unrestrained, 
vowless, foohsh un-souled, material, muddy earthy 


lives. He exposed and condemned at once the 


•smatterers of dry theology, and 


the pursuers 




religious 


14 


One set know tbo right and 


yet the wrong pursued; the 
for the grain or hugged a 


living deity 


purity and power 
lists and devotees < 


took the chaff 
mummy as a 
It is to sa\e 
; barren know¬ 


ledge from themselves, and the world from their 
hell-wards-takmg example and precept, that Com¬ 
passion impelled Raj Chandra to lay bare the 
almost entirely hidden path of Truth for the lonely 
seeker after Truth. In Atma Siddlii, the Ideal 

self-pursuit, self-realisation, self-absorption, is 
emphasised. Its beauty is chiselled out of the rock 
of Deluded, Passionate, careless wrong belief. 
Wherever Raj Chandra got it, he had a clear, 
lucid visible knowledge of the Truth about the 
pure Soul e. g. verse 98 is of classic cut and 
clearness :— 


Truth. In Atma Siddlu 


Ideal 


The plan of the booh .—The book consists of 
142 verses, divided into 8 parts as follows — 

Part V orso. 

I 1-8. It introduces tho subject by laying down the 

necossity of solf-knowlodgo, tho scarcity 
of tbo way to it, and tbo causes which 

prcTe nt its attainment. 

II 9-18. Tho necessity of a trno Teochor and his quali¬ 
ties. Ho must bo obsyod 
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Part V owe, 

JII 14-22. Duties of a true Pupil He must be & Soul- 

seeker. He muBt give up vanity, bias for 
the caste or ore ed, of his birth, if, and m 
so far as, it is not right. 

IY 23-3S. The characteristics of a vain, untrue pupil, who 

c seeks to gratify his own vanity and 

whims. 

V 34-41. Characteristics of a true pupil. 

VI 42-118. 42. Introduces the 6 Propositions. 

48. Gives the 6 Propositions. 

1. Tho Soul is 

2. The Soul is Eternal. 

3. The Soul (in its embodied condition) 

is the doer of Karinas. 

4. The Soul (in its embodied condition) 

is the enjoyer of the fruits of 
Karmas. 

5. The Soul can gam Liberation. 

6. Thorc is means of Liberation. 

44 Introduces the 6 Propositions severally. 
45-48. Pupil doubts the existence of tho Soul. 
49-58. True Teacher removes the doubt. 

59-61. Pupil doubts the Eternity of the Soul. 
62-70. True Teacher removes the doubt 
71-73. Pupil doubts that the Soul dooo Karmas, 
74-78. True Teacher removes the doubt. 
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Part. V cm. 

79.81 Pupil doubta that tbo Soul on joys tbo 

frmts of Korn >B. 

82-86. Troo Tcaoher removes tbo doubt. 
87-88, Pupil doubts that tboro is Liberation. 

89-91, True Teacher removes tbe doubt. 

92-96. Pupil doubts ihnt there is moans of 

Liberation. 

97-118 Trne Teacher removes the doubt, 

VII 119-127 Pupil's joy. 

VIII 128-142 Conclusion. 


( 17 ) 


III. 

The Thesis in Brief. 


Self-realisation implies that there is a SELF 
which is unrealised and wliich can and ought to 
be realised. The SELF is the soul, the ever-kstmg 
ego. Its being unrealised means that it is hamper¬ 
ed and deluded by the Karmas which it does and 
the fruits of which it experiences. The doing is by 
choice ; the experiencing is by compulsion. The 

realisation of the Soul is Libel ation. It is pos¬ 
sible. There are means of it, and it is a duty to 


try to reahse it. 
propositions:— 



1. The Soul is. 

2. The Soul is eternal. 

3. The Soul is the doer of Actions. 

4 . The Soul enjoys the fruit of Karmas. 

5. There is liberation. 

6 . There is means of liberation. 

Now we proceed to consider the propositions 
one by one. 
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1.—The Soul is. 


The first proposition is of the greatest impor¬ 
tance, as it is also of the utmost metaphysical diffi¬ 
culty. It is obvious, because the Soul and none 
else is the lmower and m any form of knowledge 
of the Soul, the soul itself is both the subject and 
object of conation and knowledge. Nor is there 
any figure or analogy known to us which is paral¬ 
lel enough to illustrate or elucidate it. One of 
the nearest is that of the eye which is the sole 
seer and which sees everything else and also itself. 
But there it ends, for, the soul sees itself by itsolf; 
but the eye sees itself through something else, e.g„ 
a glass or another person’s ej r e. However if a ma n 
wants to know the truth and not merely to gratify 
his vanity by seeming to wm in an intellectual 
contest, the old eternal path of self-knowledge 
is still open to man, although it is very rare to 
see and very arduous to follow. 

The most universal and elementary way of 
approaching the problem is to observe and recog¬ 
nise the obvious fact, that there are two distinct 
kinds of substances m the world. One kind are 
living and the other are non-hving. The men 
and women, cows, horses, dogs, doves, bees, 
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butterflies, etc. etc. are living; bricks, chairs^ tables 
spoons, mats, walls, nails etc., etc., are non-living. 
There can be no doubt or question that the first, 
or the living class, is entirely different from the 
second, or the non-living class. In other words* 
there is possession of life by one ; but not by the 
other. This fact of life is only one index of what 
we mean by soul, as will be seen later. Here we 
may as well see what we mean by living and non¬ 
living By Life we mean Vitality. By a Living 
substance, we mean that which has Vitahty. There 
are 10 distinct kinds of Vitalities. They can only 
be found where there is a soul, and they can never 
be found in a non-souL These are (1) The faculty 
or sense of>(i) touch, (n) taste, (m) smell, (iv) sight 
and (v) hearing , (2) the power of (i) body, (n) 
speech and (m) mind ; (3) the phenomenon of 
respiration ; and (4) The continuity of Vitality, or 
the power of remaining vital for and up to a 
certain time Thus there are four mam and m 
all 10 kinds of Vitalities. All the four must be 


present m every living being, however low m the 


scale of being e g , tli 
the sense of touch, 


lowest 


noeba has 
by which 


it moves, the respiration and its life-period 


As 


ascend the 


grow 
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we reach the 5-sensed man with all the 5 senses; 
the 3 powers of body, speech and mind ; respira 
tion , and his age-period. 

The slightest mental application and observa¬ 
tion will show that these 10 vitalities are present 
in the Living, but absent m the Non-Living. 

My fii st point is that Life is a form of Soul. 
Where we see life, we see soul. But life is not 
identical with soul. Life is only a mark of the 

soul The soul has many moie characteristics 
besides hfe A few more I shall consider hei e. 

The most casual observer will note that the 
Livmg have the faculty of Attention and not the 
non-living. The Living can attenl to a thmg, 
the non-living can not A dog can move his ears 

and blink his half-closed eyes to show that he is 
Attentive, whether there is a sound or not. Not 
so the brick or hay next to the dog. The bnck 
•or hay is dead, hfeless. The dog is Living, has 
Attention. This Attention is merely a direction 
of consciousness, which is the most important and 
essential characteristic of the Soul. I purposely 

did not emphasise it first, as it can be manifested 

aud recognised only by means of the other pheno¬ 
mena, which are considered here. 
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Tins attention 


may precede Conation or Know¬ 


ledge. Thus it is of 2 kinds. This Attention is 
Another great feature of the Soul A Soul-seeker 


will observe hfe and attention; and m the presence 
of these he will read the presence of the Soul. 


The next gieat point m the Soul is knowledge. 
In most cases, our knowledge comes m to us by 
means of the 5 senses and the mind These are 
the 6 vitalities as above. The product of their 
functioning is to stir the knowing faculty of Con¬ 
sciousness. This is knowledge. The Living has 
it, but not the non-living Knowledge, as said above, 
is always preceded by knowledge-attention and 
that by Conation, including Conation-attention. 

Thus the phsychologist-metaphysician will follow 
the soul m the outward direction and follow con¬ 
sciousness mto conation-attention, conation, 
knowledge-attention and knowledge* 


For the present these 3 must suffice. He who 
.wants to find the Soul, will find it behind the 
threefold observation of Vitality, Attention and 
Conation-knowledge. 

ISfow let us take up some objections raised by 
Mr. TJttamchand M. Doshi who kindly compared 
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my English translation with the Gujrati original 
of Srimat Raj Chandra. 

Doubt 1.—One cannot have doubt of one's 
own existence, yet the soul has doubt ’of its own 
existence. Therefore there is no soul. 

The very wording implies the existence of the 
soul. But the spirit of the doubt is deeper. It 
may mean two things (1) Doubt destroys or nega¬ 
tives the existence of the thing doubted. (2) The 
soul being the knower must never doubt its own 
knowing or its own existence 


(1) Doubt is subjective, the thing doubted is 
objective. This subjective feeling cannot affect 
the existence of the object doubted. As you are 
reading this book. You may doubt the existence 
of the book, your doubt may be perfectly smcere, 
even leasoned and ascertamed, still the book will 

exist. The doubt is an error of judgment, but 
obviously it cannot affect the existence of the 
object doubted. 


(2) Here 


old fallacy is in¬ 


volved. The question forgets that doubting means 
thinking and thinking implies a thinker or knower. 
This doubt itself establishes a doubter, thmker 
or knower and that is the soul. This was treated 
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classically by Rene Descartes in Ms famous “Cogito, 
ergo sum,” I think, therefore I am. 

Doubt 2.—‘What we call soul may really be a 
result of combination of matter of various kinds ? 


This is partly true. For the body, the senses, 
the speech, and the mind also are matter of various 
grades of fineness But yet the phenomena 
of consciousness, attention, and knowledge are 


entirely immaterial 


Matter cannot explam them. 


No one can ever acMeve them by means of matter 


Thus both positive and negative considerations 


remove this doubt easily. 


II.—The Soul is Eternal. 

This is strictly true only of the Liberated soul, 
the Siddha It is true of the embodied, mundane 
(Samsan) soul also in the sense that it is unkillable 
and remains the same throughout its journey to 
the end, if there is an end of the cycle of worldly 
existences for it. 


Two considerations establish this. As you sow, 


so you reap Every cause expends itself fully in 
its appropriate effect. Every act, every word, 
every thought, which sets vibrating our body, 


speech or mind bears its proper consequence. Every 




Karina bears fruit. Now it is obvious to the most 
shallow thinker that all results which We see m 
anyone’s life are not the fruits of his Karmas in 
this life ; for we see some good men in troubles 
and some evil-doers prosperous. Tkerefoie this 
seemmgly contradictory condition must be due to 
Karmas m the past, i e , m a previous incarnation. 
All sense of justice and proportion compels ns to 
believe that the doer of the act and the experiencer 
of the fruit of the act must !be the sam Tliate. 
is, the soul has continued from a former into this 
incarnation, and similarly from body to body. In 
other words, the soul is the same. As there is no 
necessity for thmkmg of the disappearance of this 

soul at any time from any cause, we conclude that 
the soul is eternal. 


Another consideration is slightly artistic, not 
So logically compelling conviction, but showing how 
the behef is supported by all that is refined, beauti¬ 
ful and ennobling in life. The nobleness of life is 
pure and high-aimed living. But the best of our 


ideals obviously cannot be realised m tins life It 
is inartistic to think that all the enthusiasm and 


endeavour for these ideals is a wasteful whim, or 
fleeting fancy. The aesthetic sense suggests that 
we carry on our good motives and instincts from 
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birth to birth, till going on from higher to still 

higher and higher point of view and action we 
achieve the highest ideal of the Soul 

Mr Uttamchand’s doubt If the soul is eter¬ 
nal it must remember its past incarnation. 

(1) Memory is an aspect of knowledge, 
which is a peculiai attribute of the Soul. If all the 
knowledge is available to the soul, it can remem¬ 
ber all its own and everyone else’s past as well as 
see into its own and all other s' future But this 
knowledge is obscured by the Karmic matter of 
passion, sms, sorrows, frailties, and follies of the 
worldly soul Our delusion-tossed, passion-satura¬ 
ted humanity vibi ates day and night ceaselessly m 

a vicious whirl of ignorance and error This, 
instead of removing or thinning the knowledge- 
obscuring veil, fixes it and thickens it still more. 

(2) We forget most things of our babyhood,, 
childhood, and of boyhood and youth and manhood 
also in old age What wonder, if we forget matters , 
of our past lives ? (3) From incarnation to incarn¬ 
ation the soul takes on with it only its sheath of 
Karmas and its magnetic or electric double, called 
the Kaimana and Taijasa bodies. Its other body 
it leaves behind to dissolution Thus the know* 
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ledge relating to this other body o£ flesh may be 
submerged m a lower sub-conscious ness of the 
soul. The knowledge of the Karmas of our past 
lives is seen in us m our particular instincts and 
attitudes for good or bad kinds of thoughts, feel¬ 
ings and actions m this life. 


Ill— The Soul is the Doer of Actions. 


All living is a continuous series of actions by 
ouri body, speech or mind Who does this 
action ? Who is the responsible agent for these ? 
The possible answei can take three forms : (1) 


Some one beyond us, (2) Ourselves i. e. the body 


(3) Overselves i. e. the Soul. 


(1) Obviously all our deeds and misdeeds can¬ 
not be due to others, human or super-human 

beings. 


(2) The body alone cannot be the doer. Res¬ 
ponsibility cannot be attached to it. The analogy 

of Criminal Law can be extended here. None is 
guilty, unless he has a guilty mind. Actus non 
facit reum nisi mens sit reo. Even a dog m the 
roadway knows when you kick him out of sport 
and when out of vicious auger Indeed, the 
point need not be laboured, as evoryone feels that 
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the body is merely an instrument to make mani - 
fest our conscious volition, which constitutes that 
part of our actions, where responsibility lies How 
this volition is a function of our inner intelligence, 
©flour faculty of discrimination between right and 
wrong, good and bad, between what we ought and 
what we ought not to do This intelligence, dis- 
crimina tion, or consciousness is the Soul 

Mr. Uttamchand’s doubt 1. It is Soul’s 
nature to do Karmas, otherwise why it did the first 
Karma ? So it began doing the Karma, has conti¬ 
nued to do so and shall go on fo rever. 

This is quite true of the soul embodied m the 
Karmic matter. This Karmic matter becomes the 
-cause of vibrations in our body, speech and mind. 
This vibration awakens a sympathetic movement 
in similarly-tuned matter round us, attracts it to 
flow into us and reinforce the matter with which 
the soul is already bound Thus the weaving of 
the worldly wonder of Karma goes on and the 
•deluded vibrating soul is enmeshed in the net of 
Samsara. Thus it is the nature of the embodied 
soul to do Karmas and to go on doing them for 
©ver Evidently this casts no doubt on the agency 

of Karmas by the soul 
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Perhaps the doubt is hke this, when it is the 
nature of the soul to do so, no responsibility can 
be attached to it. If so, the answer is, There 
are good and bad actions certainly. Every one 
recognises that Discrimination between them is 
a function of knowledge i. e. of the soul. It can 

know, distinguish, and choose, therefore it is 
responsible. 

IV.—The Soul Enjoys the Fruit of 

Karmas. 

The credit or discredit of an act goes to the 
responsible agent. Therefore it follows logically 

that the soul experiences the effects of the acts 
which it does. 

This is obvious also from the every-day expe¬ 
rience of all In misfortune even a materialist 
cries ‘ n hat have I done to deserve this! 

V.—There is Liberation. 

This follows from the very idea of an existing 
soul For soul is found to be with matter or 
Karmas in oui everyday life and observation. 
We have seen under I THE SOUL IS, that the 
soul is entnely different from matter. Our idea of 
pure soul shall be merely an idea, corresponding to 
no reality if there can be no pure soul, ? <?., one 
entirely free from the dirt of Karmic matter. 
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^This shows that the soul can be pure. That is* 
j there can be Liberation. 

As a fact the whole controversy centres round 
the first proposition As soon as it is clear, 
that there is a soul and these are its quahties, 
then the test of the propositions follow easy 
enough. 

Doubt 1 —If the means of the Liberation is the 
undoing of Karinas, it is natural that the soul shall 
never be free from the Karmas. 

This is true only of the soul not fiee from Kar¬ 
mas, i.e., of the soul embodied in Karmic matter. 
It is the nature of the soul in this mixed condition 
to do Karmas. Otherwise the pure soul does no 
Karmas. It is absorbed m its own eternal Quahties 

Doubt 2 —That which has a beginning must 
have an end and that which has no beginning, 
has no end So Kaunas from being attached to 
the soul from ever must remain with it for ever. 
And if Liberation has a beginning, it must have 
an end also. 


The two universal propositions m 


untenable, e q , the growth of a r 
beginning, but no end necessarily, 
seemingly has no beginning, for r 
or time of its beginning can be giv 


moustache has a 
•. The Universe 


date 


and yet all 
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systems of thought and religion p redicatc some 
sort of end for it. Anyhow neither Inductive 
nor Deductive Logic can stand surety for the truth 
of the two sweeping generalisations upon which 
the doubt is based. 

* 

Yet we can give a little [more thought to their 

particular application here. 

“The soul’s Union with Karrnas is without a 

beginning, therefore it has no end.” According 

to Jama sacred books, it is true of some souls, the 


unhberable or Abhavya souls. Such souls will 
remain embodied in Samsara for ever. They may 
and will reach up to the end of the Universe, will 
enjoy all but Omniscience and Omnipotence, but 
theirs is not to cross into the beyond-Uinverse into 
Nirvana This doctrine causes difficulty to many 
students of Jainism, but really it is not devoid of 
some logical force. For the Samsara is eternal 
and must go on Therefore some souls there 
must always be m it. Of these some must always 
go up to Liberation. Others must for ever remain 
here below, reaching almost Godhood, but never 
quite attaining it. 

“Liberation has a beginning and an end there¬ 


fore also,”—Liberation means Peifection, i.e., 
Perfect knowledge and Perfect Power. The 
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Liberated soul can be neither ignorant nor weak. 
Therefore once free it is always free from Karmas. 


In fine, beginning and an end are not neces¬ 
sarily correlative. They do not imply and connote 
each othei. There are thmgs which have a begin¬ 
ning and no end, e g. t our moustache, a woman’s 
breast etc., have a beginning but no end. Death 

is no end, for the status quo ante is not restored. 
Things which have no beginning, but an end may 

be exemplified by the whiteness of milk, which 
has no beginning but may be destroyed by pour¬ 
ing a glass of milk in a ton of red colour. 


Doubt 


■Liberation 



giving 


means 


Liberation Therefoie there can be no Libera 
tion. 


It is true Liberation means the cessation of 
all desires. Desire implies imperfection. We wish 
to have only what we have not got. In Perfection 

the soul has everything, Omniscience, Omnipotence, 
Omnibeatitude It requires nothing then. The 
desire of Liberation also is left behind sometime 
before Liberation is gained. The desire is up to 
the 10th Spiritual stage. After that m the 11th, 
12th, 13th and 14th, there is no trace of this desire 
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for Perfection also. And Liberation is at the end 
of the 14th stage. (For the 14 stages reforenco may 

be made to Jama Books, specially Gommnta Sara 
Jiva Kanda , and for a very brief account to Out¬ 
lines of Jainism pp. 48-52). 


VI.—-There is Means of Liberation. 

Souls can be free. Souls have been fi ce as 
those of Lords Admath, Neminath, Parsvanath 
and Maliavira, and of many others. Tho inner 
vision, the spiritual experience, the enthusiasm 
of benefiting humanity without any selfish motivo 
of any land, have been co union to them. Love 
and service have been the eyes of these gloi ious 
Piligrims, Passionlessness, the preparation, and 
Self-realisation, their common coal. 


0 — The words 
differed, as also tho parentage and countries 
i Enlightened Souls; but the goal and tho 

differed, so did also 


path were the same. 


the teachings m their language, 
contents and view-DO ints. But the 


arrangement, 


ritualists 


as also the upholders of ban eii laiowledge miss 


the truth The 
The word of the 


merely the external garb 


revealable reality. The spirit of all lleligions 


is the same. Sm 


into us through wrong 
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belief, vowlessness, carelessness, passions and the 
activity of the body, speech and mind The deter¬ 
mination not to hurt any living being, not to 
lie, not to steal, not to be unchaste, not to be 
engrossed m worldly objects; to be careful as to 
our actions, speech and thought, to curb our 
passions, to sow and nourish the habits of for¬ 
giveness, humility, straightforwardness etc, to 
bear our troubles with fortitude, equanimity and 
even cheerfulness —this is the obvious mode of 
counter-acting the inflow and bondage of sm 

Right Belief ripening into Right Knowledge, 
and, as given above, still further into Right 
Conduct is the sure and only and eternal means 
of Liberation. 


Finally the means is the goal also Liberation 
or self-realisation' is attained only when the holy 


Trinity of Right Belief, Right Knowledge and 
Right Conduct merges into the Eternal Unity of 


Self-Absorption, 


by Right Belief ripening into 


Right Knowledge and conduct, by Right Know¬ 
ledge becommg the basis of Right Belief and 
conduct, and by Right conduct becommg the 


bright gold guarantee of the genuineness and 
prefection of Right Belief and Right Knowledge. 
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There is nothing peculiar m the above Jaina 

doctrine. My Mahomadan bretliren insist upon 
Lc, j Mi.e.t knowledge and conduct, as the signs of 


true Faith or Belief. My Christian friends 

are famous for their emphasismg Faith in Christ 
as the visible revelation of the Trinity, to which 

all Hope, Love, and Charity lead. Religions 
and schools of Philosophy are the many maps and 
charts of the land of Love, Right, Beauty, Joy, 
and Truth The path is the same. Maps are 
guides only. To reach the end of the journey 
the soul alone has to gird up its loins and march 
patiently along, with the trident of Right-Belicf- 
Knowledge-Oonduct in hand. When it reaches 
the goal, it finds itself The king returns to his 
Kingdom aud achieves the infinite Quaternary of 
Infinite Conation, Infinite Knowledge, Infinite 
Power, and Infinite Bliss. This is Self-realisation. 


( Self-Realisation ) 

1 . 


ml-Knowledge is Necessary for Happiness 

k 77^7, ^T7i7r <TT*^r f!*7 3RtT I 

>g»T3ir^7 a 7f srs, n ? u 

qrc?^'Tir%^r ? T arrff I 

cTc<TS[ sirrfqfcT ^ 3 *& W II * >1 


I bow to the feet of the Holy True Teacher, 
the Adored (Jma), who explained the real nature 
of the Soul without: understanding which, I suffer¬ 
ed infinite misery. 


Commentary.—It is evident to all thinking 

minds, that the whole Umverse falls into the two 
CategoriesLiving and Non-living. The argu 
ment here and hereafter is addressed to all, even 
to those, who do not believe in the soul, because 
Life and Lifelessness are recognised by all. The 
most advanced science is peering with persistent 
and anxiously devoted vision, into the mystery and 
genesis of hfe. Even the doubt of Descartes led 
him to argue. I doubt, that is, I think, therefore 
I exist. Cogiio, ^rgo sum. Thus the existence, 

V 
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not only of life, but even of the Ego, the living 
Soul, may be said to be universally acceptable. 
Indeed, with just a little care and attention, it can 
be easily verified by anyone, anywhere. It is this 
great principle, Life or the Soul, wluch m all 
ages has claimed and enchanted the deepest and 
the sublimest feehng, thought and action of man¬ 
kind . The great Philosopher has summed up the 
fact m the aphorism Gnothe seauton : Know 
Thyself 


This is a far-reaching precept. It embraces 
the Self and the Non-self, Soul, and the Non-soul, 
the Living, and the Non-hving. Its horizon is 
wide and eternal as the Universe. Omniscience 
is its scope. Its subject-matter includes all the 
substances with all their infin lty of qualities and 
conditions, of attributes and modifications. Know¬ 


ledge is Power. Knowledge is diagnosis and cure 
also. It is the only perennial cure and never-fail- 
ing remedy to the infinite ills of life. All man¬ 


kind is weltering in the chaos of pam and misery. 
Wealth, power, beauty, art, religion, caste, creed. 


politics all fad to fill the heart of men and 


women. All fad to drive away the over present 
and universal misery of Living bemgs. All the 
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great prophets, reformers and teachers rose in the 
world simply to deal with this problem of evil and 
pain. Knowledge by laying bare before us, the 
very heart of things, the essential nature of subst¬ 
ances as they are and persist through changes of 
qualities and modifications, explains to us the 
cause and character of this misery. Knowledge 
at the same time shows us the remedy. So, it is 
both a guide and a cure There have been souls, 
who had this perfect knowledge of the Living and 
the non-Livmg Their lives show us the path 
which leads us out of the turmoil of worldly suffer¬ 
ings into fhe path of self-culture, self-realisation, 
and self-absorption. 

2 . 

Self-Knowledge Is Rare. 

■cm«r ^nr %i3PTi, qfta i 

RNrre r ?nw srsr wit** n \ u 

pTcTT I 

^Ts^ns^t ^TSJTtrJnf^r n - j 

In the present time, the path of liberation, has 
mostly disappeared. For the contemplation of 
seekers after the Soul (z e., aspirants for self -rela¬ 
tion), I have spoken of it heie expressly 
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without any secret or mystery) in the form of a 
dialogue between the True Teacher and the Pupil. 

Commmmn —In the Universe, there are in- 
finite W 01 Ids Whatever may be true of the 
others, but on our known Earth in the present 
time perfect liberation from pain and worldly 
entanglements is unobtainable by men and women 
Yet the path is there and must be known. Steady 
and patient tracing of it, however slow, brings us 
surely neai ei and neaicr to the goal of God-hood, 
self-culture and self-realisation. 

5 

Mere Ritual and Knowledge are both 

Inadequate and Illusory. 

*tr *rrc*r li s li 

3TT?n: 5UTT: I 

JT^ST ^!T cF T&i (I 3 II 

I feel compassion that some are stuck up in 
(mere) lifeless ritual (forms only), others in barr¬ 
en knowledge, believing (it) to be the path of liber¬ 
ation 
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Commtntary —All religions have a speculative 
aspect giving their Theology and philosophy, and a 
practical aspect giving their Ethics and ritual. The 
learned theologians being absorbed m metaphy¬ 
sics and theology of then religion, think that they 
are on the path of liberation 

The priests and phihstmes of religion emphasise 
and scrupulously enforce the commandments 
of Ethics and Ritual, and thmk that this 
ensures progress on the path of freedom. But they 
are both deluded. Mere knowledge of all the 
theologies and other ologies of the world can never 
purify or liberate the Soul. Nor can any amount of 

worship, offerings, devotion, charity merely as such 
do so The true path to freedom is marked by 
the growth of compassion Loving sympathy 
with the needs of oji fellow-beings is essential. 
Verily, Ruth holds the inmost heart of Truth A 
limitless and spontaneous instinctive outflow of 
love, m the troubles and for the service of our 
fellow-beings is the essential condition and test of 
all spiritual progress 
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External Ritual is Insufficient. 

TT*mr, 3ftT®r? * ?rif i 

^rpnrnf f^qrcrr, fkmmz srifit It * il 

STRJTI5T fk^SRTSfosr fa*If3T3T JTcrr: || II 

Eugrossed in external ritual, with no inner 
discrimination, nullifying (by ignoring the full 
value of) fclis path of wisdom, such indeed are 
stock-and-stones-ritualists (merely). 

SELF-KNOWLEDGE IS NECESSARY. 

5. 

Barren knowledge is only Lipdeep. 

^ SttfT^WT, ^ 5lfff II V. il 

‘ 5 sf?r stpti 

STT5T315T S^TTS II 4 II 

“Bondage and liberation are illusory,” so they 

speak in words, but then life is full of delusion, 
such indeed are the men of barren knowledge. 

Commentary —Erom the absolute and puiest 
v point of view of reality, the soul in its eternal enjoy* 

L 
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meat of infinite donation, knowledge, power and 
bliss, is the only truth, and from this viewpoint 
bondage and liberation from the bondage of 
Karmas may be said to be an illusion, as our 
Vedantist brethren hold But we are all in the 
world, and are all embodied compounds of soul 
and sin. So long as we are in this imperfect 
condition, our enthusing that bondage and libera¬ 
tion are mere ideas, is dangerous verbiage, and 
our own hves, full of delusion and attachment to 
passions, etc, etc, behe our big bombast. 

6 . 


Knowledge and Rites are both Necessary 

for Liberation. 

f JMI f% H'fwr fit, sft ST£ SffiTOVR I 

yfonr gmmgrra t, snfircW fafrc ll ^ il 


Non-attachment (renunciation, compassion) etc, 
are fruitful only when accompanied by soul* 


knowledge And otherwise they are the means 


of attaining self-knowledge only 

Commentary —If the external rites -are fol¬ 


lowed by a soul-knower, he reaches liberation. 
Others gain soul-knowledge by these practices of 
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renunciation of tlie world, retiring into forests, 
preaching the religion of non-injury otc. etc. 

7. 

Apparent adoption of rites is futile. 

farm * nm * prstir i 

FTTO f^TT^T^T, eft ^ fftsiRR II <3 || 

, snsur *r fs sr 

^ 3 wnnftsr srair fasted ii a 

To him (who has) no renunciation, non-attach¬ 
ment (etc.) m his heart, (there, can) never come 
self-knowledge. (If ho) stops at (merely external) 
renunciation, non-attachment (etc. etc, ho) for¬ 
gets his self-ideal. 

Commentary — Unless the man’s heart is filled 
with spontaneous abandonment of sense-pleasures 
and their long and infinite progeny, the innumer¬ 
able entanglements in the pursuit of worldly suc¬ 
cess and pleasures, he cannot obtain self-knowledge 
by mere external pursuit of pious life. Here the 
first half verse relates to true and mnei renunciation 
etc. These are essential to liberation. The last 
half relates to false or merely external renun¬ 
ciation, which is not enough. To be satisfied with 
this only is foolish and means forgetfulness of the 
real object of gaming soul-knowledge. 
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8 . 

True Seeker After Soul. 

sur ^ Sr %, af r af i 

arfraf ft a ^trrtirftf aa ?r n e n 

*T3T STcfo ^P*7 cT<* ?TW ^FT^T: i 

cr^ alfcr erg^Ji H * II 

Wherever and whatever is fit (worthy of adop¬ 
tion) he understands it and he also practises it. 
Such is the person who seeks (or pursues) the soul. 

Commentary —The wise seeker after soul ado 
pts and practises renunciation, non-attachment 
etc, etc., wherever it is fit to be practised That 
is, he lays the right degree and kind of em¬ 
phasis on the external modes of acquiring self- 
knowledge and on the self-knowledge itself. 

Srimat Rajcliandra lays stress upon the fut¬ 
ility of mere e xternal rites and also of mere barren 
knowledg (see verse 3 above.) 

9. 

True Teacher is Essential. 

%ft ?n«ft fosrrg 1 

«n*l a «w*iraft, ft ll £. II 
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STOTUT^ TOT Srqf aiufan^ fa^cTT 11 £ II 

(He who) giving up his individual theories 
(whims, delusion etc.) serves the feet of the truo 
Teacher, finds his ideal and attains self-realisation. 


10. 

Qualities of the True Teacher. 

«nr*r$R, at, g^ra#r i 

^sw^tsr %<r n ? o n 

wrw^rnft *=nn^ qfgftrqqfa: i 

srsq^ n \o u 

These are the admirable qualities of the True 
Teacher knowledge of the soul; oquanimous feel¬ 
ing (at the contradictory pairs of the world, i.c., 
pain or pleasure, censure or piaise, loss or gain, 
etc etc.), worldly life due only to the operation 
(of past Karmas i c., not due to any present at¬ 
tachment to or any hatred of good or bad sur¬ 
roundings or circumstances), unique speech (i. e . t 
speech distinguished by sweetness, truth, inner 
conviction, beauty and authority), knowledge of 

S? scn P turas (*• e. aU the schools of phi. 


s 
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n. 

Living True Teacher is Better. 


TH? qfN 1 fiiqfgq^OT I 

WIT f^RT, * S n rg f^ tT II U I) 

5I^c#cnSS5r *F?f II U II 

There is none like the visible (Irving) true 
teacher, and like the utility of the Victor (Tirth- 
amkara who is) invisible. Without attending to 
this, self-contemplation does not arise. 

Commentary —A living teacher however low 
compared with the Arhant, is necessary to guide 
the seeker after truth. Also the word of the 


Omniscient has its sanctity and efficacy as a guiding, 


curing and illuminating Precept. 



TO, HTOFT ST I 

^riT^rr to sft 2 fiRFTCTHWl 


f^TT * f^rrarar I 

3 ^HTT sqr^fh: ? II II 

Without the teaching of the True Teacher, 
the character of the Victor (Jma) is not under¬ 
stood. How can any good (be done to a soul) 
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without such understanding ? With (such) under-* 
standing (alone, it is possible to comprehend and 
attain the full and true) character of Victor. 

13. 

The word of the Teacher who is not in 

our midst. 

^ic * tr f % srRerwiT, \ 

sTc^r ?rff, c*?f IIWU 

nc*rqHT rnf^cr i 

3jit^ n n 

The scriptures which deal with (or establish) 
the existence of the soul etc. (i. e. the non-soul 
including matter, time, space, motion and rest) 

are the prop of the deserving (* r, liberable, 
bkavya souls, where there is) no nearness of 
visible true teachers. 

14. 

5RT3T | 

^ 5RrrirTT c*TT5T (» \\ 

ntxK ^ ^T^Tciqf^rim cTc^ I 
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Or, if the true teacher has ordered the reading 
of such scriptures, then the pupil should always 
contemplate such, after giving up the disputations 
and distinctions of the different schools of thought. 

15. 


Self-conceit should be given up. 

qror sRrT %, f^r n n 


a^dcf site: ^rcr?s*f §1 

«w*ww tfmar 11 m 11 

(If) the soul restrains its own whimsical, (delu¬ 
sion-born) self-guidance, it certainly attains libera¬ 
tion. In the past, hberation has been attained 
thus by infinite souls —this is said by the faultless 
conqueror. 


* 



3F* sr<?Ft SOT ^rft wi 11 ^ It 



By the nearness of a visible true teacher, the 

whimsical self-guidance is restrained. By adopt¬ 
ing other means, it, on the contrary, (increases), 

becomes two-fold, 
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17. 

Right Belief. 

tlrf rTsft, ^3 t 

■*tf^j, *srcir sr^ ll ?«ll 

ei&r wmz i ^rTcr?3r *rmt?w i 

?mT5 X£ ^qxfj^R II £vS ii 

After giving up whimsical self-guidance and 
obstinate holding of one’s own views, the soul 
follows, the guidance of the True Teacher. Know 
ing this to be the visible cause (of liberation, the 
Jina, conqueror) has called it true or Right 
Belief. 


18. 

Passions are Enemies. 

^ *tfT, sr i 

srrrrr srcrrt stft ii \s ii 

STTH STTO^rf II ll 

The mighty foes, pride etc. (i. e. the passions 
of anger, pride, deceit and greed, attachment and 
hatred of the non-self) are not destroyed by whim¬ 
sical self-guidance. By going under the protection 

of the True Teacher, they go away with, shght 
effort. 


I 
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19 

The Greatness of Reverence. 

3f 'TFSTT #R3TsTR I 

gs T?n w 1% f^t ^ vtirwR n » 

^r^gpK'T^ *n ^i% frr?Tffqf^JT^> 

gh^rer surfer m u ^ n 

He who, by the preaching of the True 
Teacher, attained perfect knowledge, did reverence 
to the Teacher, although He became the adored 
omimscient, and the Teacher did not attam God- 
hood. 

Commentary .—Compare Jesus taking his 
baptism from John the Baptist, and doing rever¬ 
ence to him. Compare also Kama and Krishna and 
other divine incarnations reverencmg their gurus* 
who were always less than God. 


20 . 

* 3 ?sr »r ii ii 

imff wiPret: srtfasw^: i 

n ampfer q# g w&snsrtfit wi«i9Kt ii ii 
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The holy 11011-attached (conqueror) has descri¬ 
bed thus the path of Reverence. The root 
cause of this path, only some fortunate souls 

understand. 


An Untrue Teacher. 

7 ftsppft, str*T sft grff l 

ft trgsrsr wrff I ^ ? 11 

wsrTrft&f ***£ 11 ii 11 

The untrue Teacher approiating this reverence 
for Ins good is bound by (the fetters of) an intense 

deluding Karma, and falls into the water (or 
ocean, of Mundane existence 


Commentary •—Such practice involves the 

passions of deceit and vanity, pride. The proud 

teacher misleads the pupil. Tb erefore it is doubly 

harmful. It injures the teacher and the pupil 

both The passions are the most dangerous forms 
of delusion. 


22 

A Bigot. 

151sfcr fT, grre* frsnr I 

#r 5rrr«ff#* ?r, sp*# % froh ll « it 
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StiS M K w^* ^t-sUniciWt I 

TRTTOt «T% sfatt 

TWsoul seeking Liberation, understands this 
(path of Beverence and faith). The bigotted soul 
seeking its own whims (and their delusion) 
certainly makes a perverse use of it. 

23 . 


Characteristics of a Bigot. 

trer rrftraf *tft * wftwf i 

trapft'W&r, ^rf Sr#<? n n 

aqciT«ff *T: WF^ft ST | 

ct^ru sh^j n ^ n 

He who is a bigot (or fanatic), has no inclina¬ 
tion to soul (knowledge) Of such bigots, share 
I describe the characteristics impartially. 



A Bigot worships plausible True 

Teachers. 
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He takes for a True Teacher one who has the 

external of renunciation, but has no knowledge 
(of the self), or has deluded affection in the 

teachei of his own birth-religion. 

25 


A Bigot confounds Truth with mere 
glories of Tirthamkars, Founders 

of religion. 



He understands the Jin a (conqueror) to be 
the description of the size etc, of the body of the 
Jina (conqueror), or the Hall of the Audience 
(Samavasarana) etc and confines his intelligence 
(to these external manifestations of the real Self- 
Teabsation of the conqueror.) 


26 

A Bigot is Perverse. 

w RiwHtMiSf ii II 
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rcr$«rfftRPTRra g<s*ra: 11 ^ (( 

Even in the presence of the visible True 
Teacher, he takes a perverse view, and follows 
the untrue teacher with determination chiefly 
to gratify his own vanity. 

27 

A Bigot takes merely Scriptures for 

Truth. 

^TTT^ *rfrT RTOfy 5 T 5 ER 3 T I 

*TR fiteWcRWr II ^ |) 

?T?srar fasrld- *rr gf%JTT*T^r n ^ 11 

He takes the teachings as to celestial etc. 
(hellish) cbnditious of existence for scriptural 

knowledge, of the soul), or takes the forms of his 
own rehgion (or caste) as the cause of liberation. 

28 . 

A Bigot takes Vows, but is yet attached. 

to the World. 

?T f RR, STW 5TcT wfsHTR I 

3*t wr ii ^ n 
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He does not understand the true character of 
the path (of renunciation and vows, but takes 
on himself the pride of vows, or does not adopt 
the) path of soul i,e. the highest ideal (for fear of) 
losing his worldly (position or pride), 

29 . 

A Bigot has the Pride of Knowledge. 
IW fem'T sit HIST STS^ft RPT I 

sgwrafrtt, wi#i a n 

fiTJSra | 

*ns|s 11 n 

Or adopts the real (metaphysical) point of view 
up to the extent of mere lip-adoption; negatives 
the true (mode of) life (as given by a true Teacher, 
in true books etc.) and is without (t. e. neglects 
the true and sufficient) means (of liberation). 

30 . 

His Companions also Suffer. 

^ ffcft 3 »t 13 % a a 

sr *t: snnscwn i 

SfT 3^ II Bo || 



I 

I 
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(Such a soul) does not gam the stage of 
knowledge, noi the stage of (practising) any 
means (of liberation <? g. vows, true 1 enunciation 
etc.) Those who find the company of such, they 
also flounder m the ocean of mundane existence. 

31 . 

Bigots are Unliberable. 

qm&rf, wst i 

JTciraf Orqtsfcr ^^ft^JTTrrTf^igUT I 

tRsriRp:mft#hfk»T: li \ il 
These souls are bigoted, and are for their 
own vanity etc. These can not attain the highest 
Ideal. They are among (the Unliberable, those 
who) have no light to liberation 

32 . 

A Bigot is Unfortunate. 

5T SU-UP-IrTT, t? UrTT^ffURU ll^ll 

* mup&i trwfrr JTcrrfsf^: n u 

There is no suppression of passions, nor 
internal non-attachmeut, nor oppenness and frank¬ 
ness (m his inner being), such a bigot (is) 
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unfortunate. (For lie can have no right belief) 
and consequently no self-knowledge and libera* 
tion. 

33 


Qualities of Aspirants to Self 


Realisation. 


TOr-ffai, rrar-T ssrrar i 

^TcXT-’STO' ||3?ll 

iTcn^orw srcn&«n«T&& i 

S^SVJfTTSS 5 ^?^ IrW 11 II 

Thus I have described the qualities of bigots 

for the purpose of lemovmg bigotry (bom 

thmkers). Now 1 describe the qualities of a 

soul-seeker, (aspirant to self-realisation) for the 

purpose of (the attainment of the ideal) bliss of the 
soul 
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True Saints. 




(True asceticism or) 


where. 


there (is) 


true 


Knowledge They (samts) are 
Else (it is) delusion (to revere) 
i e’s own family (merely as sue 


The persons (who are) soul-seekers 



The Living Teacher is a Blessing. 

snfiHfr, tor ( 



(The soul-seeker) reckons the attainment of a 
(living) visible Time Teacher as a great blessing, 
and acts on his precept, with the united activity 
of the three vibrations (energies of mind, speech, 

and body). 

36 . 


The Ideal Path is Eternal. 

3P5T sfiTSTfTT, TRTr4$T ’PT I 

rft ft nwvfe, fir win 11 ^ 11 

TO ^TTq( WTT?f SHH*. I 


ci ITT^Tt S^ersK STlTcH II - 
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One (and the same) is the path of the highest 
Ideal in the three ages (Past, Present and Future). 
That life (alone) by which the Highest Ideal is 
obtained, is worthy. 

37. 

True Teacher should be Sought. 

jfirar st^r tra iftaii 

^ ?rrra ^su n it 

Thinking thus m the mind, the proximity of 
a True Teacher should be acquired (or sought). 
The mmd should have no disease (craving) other 
than the desire of soul-search (or soul-ideal) 
only. 

Commentary .—In the 10th spiritual stage, the 

saint has no passion except the slight desire of 
attaining liberation. 

38. 

Soul-Ideal 

3*4*uicttiT, HT5T I 

** n 3a u 
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5^tt e# crsnssfm^c^*r %:«\n n 

Where there is suppression of passions, the- 
only (desire) the desire of hberation, the only 
sorrow (the sorrow of continuous) rebirths, 
compassion for all beings, there is the abode of 
Soul-Ideal. 


39 . 

Soul-Ideal is Necessary. 

«T Site 5l!r 5TfT 3TT*T I 

&nprr»? qm ^i, * Wfrtfr r ii 35. il 

qsnraprft spar ^Riral^r si&cr * i 
gfow*T * smrtRr ffnrercs^nrK'i ^anr n ^a tt 

So long as there is not this condition, the soul 
does not gam proper oppoitumty (of Yoga or 
true inner vibration), does not attain the path of 
liberation, nor is the inner disease (of the soul) 
removed. 

40 


Right Thinking Comes with Soul-Ideal 




( ?0 ) 

Where this condition is attained the wise 
teaching of the True Teacher is palatable From 
this wise teaching there arises bliss-givmg right 
thinking. 

41 . 

Self-Knowledge Follows Right-Thinking. 

'sut smf rarf spti foxfire i 

$ ^ <n$ II 8? II 

^rflc^T q-3T cT^TSScUc^n^Tg^ I 

tfo qw msqtf^tffer'T^ II a \ H 

There where right thinking is manifested there 
self-knowledge is manifested. By this knowledge 
delusion being destroyed the man attains the < 

status of hberation, 

42 . 

Right-Thinking is given here in Six Parts. 
ST3T ^TOTPT ^I 

^rfff il ^ u 

: **T^ =5T I 

qtfa ii UR n 

By the rise of which light thinking the path 
to liberation is understood —that I tell you m six 
parts in the form of a dialogue between the 
Teacher and the Pupil. 
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4 


43 . 

The Argument of the book 

STTrJTT % > % I 


•^Trjnys^T £ $r^% 3 





^TRT 3 IIV^II 


sft^tsfer sr sr ffrestsfe ^rfsf^cT faumtiq 
fti’anfer ^ gajf fo 5 JT«Fcg<TPT: h 


(1) The 


doer of 
the fnnts 


soul is (2) It is 
own actions (4) 


( 3 ) 


It is the enjoyer (of 
(5) There is Libera- 
means of Liberation, 


tion,j and (6) There is the 
True Religion 

Commentary .—This verse gives the entire 

argument of the book. In its way, it gives the 


entire fundamental 
the first century I 


>osition of Jainism. Thus in 
C Sri Kunda Kundachai ya 


m his Panchastilaya Gatha 129, wrote 

cfl^T I! ?■<$ H 

The soul knows and sees all, desn-es happiness; 
is afraid of pam, does good or bad actions, and 
■enjoys the fruits of them 

Then about one millennium later, Sri Nemi 
Chandra Siddanta Chakarvarti m his Dravya 

Samgraha Gatha 2 said 
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It lives % has conscious attentiveness, is immate¬ 
rial, doer , co-extensive witli its body, enjoycr, fixed 
in mundane existence , liberated , and with a 
natural upward vertical motion (in its pure state.) 

Snmat Rajcliandra carried on the great tradi- v 
tion right to the end of the 19th century. I have 
italicised five points m Sri Nemi Eliandia’s veise 
which cover the six points of Snmat Rajcliandra. 


Sri Nemichandra’s. 


S RIM AT RaJCHANDRa's. 


1. It lives 

2. Is doer, 

3. Enjoyer, 


includes 1. Existence of the soul, 

2. Its Eternity. 

3. Its being the doer, and 

4. Enjoyer of Karmas. 


4. In mundane existence 5. Capable of gaining 
in which alone it needs liberation. * 
and follows the way to 

liberation, i. e , right 
conduct. 


5. Liberation, includes 6. Means of liberation. 



( 63 ) 
44 . 


Six Systems of Philosophy. 

_ ♦ _ C 

^A q <\ «f <TTSF rTf | 

^rare r ^rf ^rnfhr ^ n w u 

«RPwn?fi?f hjtt^ ^hrrf?r sfsqfr» 

m srrf?rto?d «rc w&i sHH£*rn£ ii «<* ii 

These six parts given briefly, are really the six 
schools of Philosophy, also. The wise men have 
described (these six points) for explaining the 
highest ideal. 

Commentary .--Sin Brahma JDeva’s commentary 

to Lfravya Samgraha Gatha 2 quoted above tells us 
that the nine points in it are given to refute the 
eiTois of the different schools of Philosophy then 
current. Here it is enough to note that the 
existence of the soul |is dealt with in Vedant and 
Yaisesika ; its Eternity m Buddhism and Nyaya ; 
its agency and enjoyment in Samkhya etc., its 
liberation and means of libration m all systems. 
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I. The Soul. 


45 . 

The Pupil Doubts tne Existence of 

the Soul. 

dfesri 3irdtr, spft susjin ^ i 

»fr§lr to ar^J, ^ ? to* uvu.it 

^ts^reflterrarilT arre&ar §?«t*R i 

11 w ii 

It can not be seen. It has no form ; there is 
no other similar -way of experiencing it. There¬ 
fore there is no Soul. 



46 

^tfTOt, sjnsr i 

ftoiT TOPTt, *fT T^TOSJ II II 

q^r m 5ft%TSftcf m*5J5$TS**3T *T =9* l 

?r% ^=r « yq n 

Either the Soul is body itself or it is only the 

senses and vitalities. Therefore it is wrong to take 

it as separate (from the body), the senses, vitalities, 

and respirations, for there is no sign of its being so 
separate 

Commentary —See my “The living and the 

non-living substances”, m the Jama Gazette Vol 
XV. No. 4 for October 1919. 
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47. 

graft <ftr war fra ?ft, arena ft off $a ? 
arena <ftr ft fra ftr; as as srrff fta ii M II 

sf&rsgijkcr w* * % ? i 

*f?Ra ^rsR^f cR[ g srr?m n *$ n 

And if there is the Soul, why is it not know- 
able? If it is knowable, it is as pot, clothes, 
etc. are. 

48. 

*rr£ w ; r^t ^rrcrarr, $r^rnr \ 

x? ^wvrrr^t ii vc \\ 

sr&tt sjrrstsf^ gfesrsir f*rr i 

twroiwTnjPcf sr§t! rrvft 1 «= ii 

Therefore, the soul is not; the means of 
liberation is illusion. Tell me the effective means 
of explaining away this doubt m my mind. 

49. 

The True Teacher’s Reply. 

wftr ffreora^ft, war ftfaaia i 

to ft a?ft ftra #, nass^rf ora n vs. u 

mfn?rr srsrar, * *rr i 

&\£$Ti nr^CfCT 1II HS II 



( (i« ) 

From the false identification (of the Soul) 
with the body, the sonl appeared, (to thee) like 
the body 33ut (really) the two arc separate, (for 
their) real characteristics are (evidently distinct) 

50 . 

•*n^T tsTwtr I 

w ft Ora #, ftp $ ranr li v.o it 

sp a r re i r^ ¥rtf^mr *wn, ?r *tt i 

n h<>\\ 

From the gross bondage (of the Soul) by the 
body, the Soul appeared (to thee) like the body. 
But (really) the two ai e separate, as the sword 
and its sheath. 

51 . 

ft «rer # ftr, $ i 

spitra 913PP ft *t, ft ft 11 y? || 

ftreWSfet (it 3f%, wf ^St5iroTH I 

prasqtwircg^fira? gt sfe t sifcresrcfiiwt win 

That which is the seer of the sight, and the 
knower of 'form (and of similar immediate or 
mediate experiences, m that) whatever remains of 

(direct) indisputable experience, that is the simi 
of the soul. 
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Commentary .—With reference to the‘doubt 
raised, m verse 45, the eye sees, but the real seer is 
the soul behind the eye, and the mind' knows the 
form etc., but behind that I is the soul (the real 
knower again.) ^ These experiences by the senses 
and the mmd depend on outside objects and also 
upon the intelligence or the attentive consciousness 
inside. But whatever is independent of all these 
and remains the innermost and most direct experi¬ 
ence, i. e., the feeling of itself by the Soul, is the 

Soul. 

* 1 


^ STPT I ' 

ff^rr fwR, w srrcWR •wr ii sk ii 

fafltfif »ft! I I 

■ g HWmaifir ii v =ui' 


Bach several sense has its own subject-matter 
of knowledge. But the soul has knowledge of the 
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The body does not know it, nor do the senses 
and the vitalities know it. Know these to (have 
their being or to) function with the power of 

the Soul (itself). 

Commentary .—Compare Jama Philosophy and 
the process of the sensitive knowledge. 

See my article on Jama Psychology in the 
Jama Svetambara Conference Herald for 1917. 

54. ' 

Hfr srerpr i 

Kitsjsr «r <far% u 11 

%cRcTTJW 5T Ufcffr iir^GT^qj: (| y.^ a 

Through all states (the Soul is) always known 
as separate. It manifests itself as full of cons¬ 
ciousness, and this is its permanent characteristic. 

55. ' 

^5, 5TFJT H, FT^ flR qpT l 

H *TR %«J ? II HH || 

^ 5T siRTfsr ^riccnc itr aj|r sFte$yq^ ii y.*i n 



I by ) 


Thou kuowest the pots, clothes etc, and there¬ 
fore thou believes t m their existence. But, thou 

dost not believe m the knower of them What 
can one say of such knowledge t 

Commentary .—Here Srimat Rajchandra touches 
the hne of argument of Rene Descartes m estab¬ 
lishing the existence of the soul m his famous, 
Gogito, ergo, sum , which is for ever a classic and 
most irrefutable mode of proving the knower, the 
Ego, the Soul 

56 . 

r *rfft i 

^ sft smror, nk at n ns u 

^ srfrr f few i 

srtahr N g wrr 11 11 

(We see) Supreme enlightenment m a, slight 
body and small mtelhgence m a big heavy body. 
If the body is the soul, then this difference cannot 
arise. 

57 . 

wqj* w* sirer zmm* ll II 

fer crersfe s^nrr^r \ 

*T ?fe«F«T icT cf^TJ 11 1$ 11 
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The nature of lifeless and conscious (or living 
Soul) is obviously entirely different. They never 
become one. In all the three ages (they remain 
as) two (different substances.) 

58. 

sTTcunt^ wrctrr 

n, n ii 

9iicJTR ^ i 

** 5 &i^ ^ § «nwt iPinii 

The Soul itself doubts the Soul. It is the 

doubter of itself. It is a matter of surprise beyond 
measure. 

II.—THE SOUL IS ETERNAL. 

The Pupil’s Doubt. 

59. 

^TrSTHT S^JTT I 

^ f^nr n u 

^T^cTT STt^TT ^TcfTTSf^Tc^q’ 5^7: | 

Accordmg to your saying as to the existence 
of the Soul by contemplating upon it m the mind 
it is possible (that “ the Soul is”) 
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60. 


aftsrr jfcr c^rf, wzm ^ I 

^$FT$JT 3 TO, ^fir^Ft 5 TO n ji 

craisfa C»5T ^IfTSSrJIT 5*^:, ?ITS^F5Rt I 

srrcrmsR n %o h 

Now arises the second doubt, that the Soul is 
not indestructible It is born with the union o! 



the body; (and) 
tion from the body 


with 


61 


WT =TO TO^FT I 

V[ TO JTfT, STTcFT f^FT smjFT ll^ll 

sr«rer TO! 'Tfcmfrr afNi^ri 

Or, the substance is transient, (as it is seen) 
changing every instant. From this experience also, 
the soul is not known to be eternal. 

62 . 


The True Teacher’s Reply 

*nsr %, sra, z**t i 

%fPtRf Wt, ^T'TT 414*1^ ^«r 2 IlSSII 


t 
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tsmsr 3 sr%f*T 

^fTTS^jf^crr^ ? n Vi II 

The body is merely a concom’se of atoms, life¬ 
less, with form (t e., material) visible. (Then) 
upon whose experience (or observation) do the 
generation and destruction of consciousness 
depend 9 

Commentary —How and who knows that con¬ 
sciousness is generated or destroyed by the body ? 
t.e , it is this knower who is the soul. 



experience 


observ 


of the rise and the destruction (of the body) 
depends? Without maintaining the separation of 
that (soul from the body) there can be no knowledge 


(whatsoever) 


Commentary 


Ithat 


soul 


with the body, 


bom 


who knows that the 


the soul is being born 



((73 ) 

To me it seems that seZ/*consciousness is 
emphasised here. We are conscious of all outside 
matters. But in addition to this we know that 
we are so conscious. It is this feeling of our know¬ 
ing somethmg about others and ourselves which 
proves the existence of ourselves. The body must 
obviously be separate from this, for the body never 
knows the soul, it is the soul which knows the 
body. In other words, the body is only the 
known, never the knower, but the soul is always 
the knower and sometimes by reflecting upon itself, 
the known also 



i 


& ^rftTftr ft ft i 

g-qft srTrsrr fftc*r iiwi 



Whatever unions (and resultants of unions) 
are observed, they aie visible to the experiencer, 
the (soul) (The soul in the body is) not (obser¬ 


ved) to arise from the Union (of the elements of 


the body, therefore) evidently the soul (is) eternal. 
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65 . 


snssft ^ ^ i 

si 3 *re %Tf^, ^tt^ 35ft si wni *X U 

^IgcqSffr Sffet sfteTTgcqreret 5T^ > 
n«Trs33%i ss^Tfa Nr ^ !i Vi n 

Consciousness arises from matter, or matter 
from consciousness. Sucli experience lias never 

been possible to any one. 
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In snakes etc. passions (like) anger etc. are 
more or less observed. This is due to the (tenden¬ 
cies acquired by their) actions and lives in the past 
incarnation. Thus also the eternity of Soul (is 
proved). 

68 . 

STTcflT 1 

TO TO U II 

SITOTTsfer S[5^ I 

jstr 11 11 

As a substance the soul is etei nal, its modifica¬ 
tions change. Through boy hood, youth, old age 
etc. the man has the knowledge of being the same 

one person. 

Commentary .'—Here the natuie of substance 
is given. A substance is a collection of Attributes 
and Modifications It exists and remains the same 
throughout all its modifications, which change. 

69 . 

TO TO ^ I 

ssrstt *r; ! l 

^jt snsfer to ^ to 
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Or if the speaker lmows that Imowledge is of 
transient objects, such speaker is not transient, 
(for the sayer must be continuous, z.e., the samo to 
predicate transitoriness of the preceding instant). 
Ascertain (this) by experience (or observation). 

70 . 

^cR RRT m, &HT cRRT II ©» II 
tt^rsKr <swiFa$rciT <reg^t feran, I 

^■aut ^npifer fWr: »rl<w ? h 'so n 

Nover any substance is entirely destroyed, (i.e. 
it can be traced through its several conditions, 
e g , gold' in a bangle through a ring or a chain or 
a necklace), if consciousness is destroyed, find ia 
what it is transmuted. 

ill.—THE SOUL IS THE DOER OF KARMAS 

The Pupil’s doubt. 

71 . 

Wl^Tt^T *Scd ^T^kT?s{%cT 53? If | 

^¥TR[: 5ft^l4crT II v$^ II 
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The soul is not the doer of Karmas. Karmas 
do Karmas, or else the doing of Karmas is the 
nature of Soul (*.e. $ the soul can never be rid of 
Karmas, and there is no Liberation). 

72 . 


WTrtfT I 

fssnr ftsft srta ii ii 



3 TTqvsit ST 

^RSTW 35T 5T II VSR II 

The soul being always separate (from Karmas), 
matter binds (Karmas to it) , or God instigates 
<(it to bmd Karmas) and therefore the soul is un¬ 
bound (for the bondage is not his but due to the 
desire of God). 


73 . 

m qfr r, ?r snunr 1 

TOrTC? 3 THT 2 im\\ 

fTcTJ^UTS^T $T%NT^T * I 

g;iT^r«rt^c# 11 11 

Thus meseems theie is no leason for the means 
of Liberation. How and why the responsibility 

of Karmas does not disappear (then) ? 
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The True Teacher’s Reply. 

74 . 

|t*I *T 5 fa% ^ eft ^ ? I 

Sot, fewt <**? liavll 

top stssk srrsfecf f^r^n a* » 

If consciousness is not active, wlio cognise* 
Karmas ? conscious activity is not the nature of 
Matter. See and think of the nature (of things 

as they are). 

75 . 

% sRTrj arsft, ?mf ht ^ 1 

?srara sj^f, «r ar^if sftew uwil 

^ sfcrfem n Hsrti §sr i 
sRtt ?r thr ?rr sftsrwfcn u vs’i 11 

If consciousness does not do them, the Knrmas 
would not be. So it is not the natural charac¬ 
teristics of (Karmas to do Karmas), nor is it the 
nature of the Soul 

Commentary —The question of Karmas is not 
very difficult, if we remember the dual character 
of our personality. The existence of the Soul has 
been established above. The Soul in its pure 
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form of Omuiscent consciousness, which is obvious¬ 
ly higher than Individual, Social, Patriotic, 
Humanitarian and even Cosmic Consciousness, is 
not visible. The Jaina saints—Arhats, or the ador¬ 
ed ones were Omnisciently conscious, and visible 
also But they are not on our sinful earth now. 
Thus the soul exists, but we do not see it m its 
pure or even all but puie form. We see ltm 
combination with matter, with Karinas. Sn 
Kunda Kundacharya teaches us t— 

.SOT SferTt I 

(see PanchasUkaya Gatha, 27.) 

Jiva is combined with Karmic (matter). 

It is this soul mixed with Karmas from etei - 
nity, that does the Karmas and enjoys their fruits. 
Otherwise the pure Soul is pure consciousness. 
Bliss, Power; the doer of its own infinite self¬ 
modifications and the enjoyer of its own infinite 
self-bliss, (see Darvya Samgraha^G athas 6, 7, 8 ) 

The ignorant doubt of the pupil really touches 
the higher Truth of the absolute chai acter of the 
pure Soul (Sidhha), where it does no Karmas. But 
m its embodied, mundane condition it is the soul 
only who does the Karmas, is responsible for them, 
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and experiences tlie good or bad results of them. 
Thus, the pure soul alone does no Kaunas, it does 
them only if combined with Karmic matter in its 
embodied, mundane condition. Nor does matter do 
Karmas, except in so far as it becomes the essen¬ 
tial means or necessary auxiliary cause (Nimitta 
Karana) of Karmas being done by the soul. 

Another consideration confirms the above. 

The first process in Karmas is Asrava, their in¬ 
flow towards the soul. This is done in one of 
three possible ways, the vibratory activity of 
mind, speech or body. As Umasvami teaches us 

in 2'ativartha Sutra chaptei VI, Aphorisms 1 and 
2 :— 

Vibratory activity of lx>dy, speech and mind is 
Yoga It is Asrava or inflow of Karma. 

Now all body, speech and mind, is pure matter 

and nothing else, i.e, apart from the conscious 
soul which is embodied in it. 

Things enjoyable by the senses, the fh e senses 

the ,° d ' eS ’ tbeminiJ ’ thc ! - anms IU >'1 

° b]eCtS ’ a " k "° W “ matter 
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Thus also in the embodied state, it is matter 
which is the essential means or necessary auxiliary 
cause of Karmas b eing done by soul. 


76 . 

Sterstasrir: ¥n#cr ?t c^rf^r ? i 

prefer fog a tetrad ii \s\ a 

If (the soul) is entuely unaccompanied (by 
matter), wly r is it not seen by you? As the 
highest Ideal it is unaccompanied, but then it 
knows (realises) its own self. 

See Commentary to verse 75. 

77 . 

wrt jT^t # 11 isa n 

ghsfa *r I i 

cfST ^mOffaTT II S$ II 

No God is the doei, (or cieator), God is the 
pure self-natui e (of the soul) Otherwise if thou 
takest him to be the responsible doer, it will involve 

God m defect. 



78 . 

%**rr frowraT, 'X'm l 

fer*TRPT, qprr swswnr ii It 

ns^m sffo sfttr rmtxxt ?pfw^ i 
nzmx q<ras<R& u >s= u 


IV.—THE SOUL ENJOYS THE FRUITS OF 

KARMAS. 

The Pupil's doubt* 

79 . 

HP* sfiTOxft 3%, TO HTtHT qnff HPT I 

h hhh sre ^ %, TOf’Tfrorar m u tt 

qahji Pn*3 iftvFTT jt *pi?t i 

sn^tfa srer ^ *k5T5c vs« n 
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Let the soul be the doer of Karinas, but it can 
not be the enjoyer, for how can lifeless Karmas 
know (that) they should inflict the fruits (of its 
Kaunas upon their doer, A the soul). 

80 . 

I fl r , TTtrKrci* wm i 

w sr erre n co a 

srNten:: i 

flF&PW vr <K5r| || Co »| 

If you take God to be the fruit-giver, then the 
soul being the enjoyer can be established. But if 
it is said of God, then his Godhood goes away. 

Si. 

f%g; *rerf^rr, l 

q^t qj4?rf, 'srtarcqnr ^ ^riis^ii 

2^ 5T<th: ftqfar: I 
Her: **IR «T tael II II 

Without establislung (the existence of God,) 
there remains no ruler for the Universe. Then 
there is no room for the fruition of good or bad 

actions (Ivannas). 
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The True Teacher’s Reply. 

82. 


^ sresre ii =* H 

3fng® * faSTT tSfoRT^c! WOTT II 

artesftq^ *$£*3 pilfer ii s» ii 

Subjective Kami as are the actn it}- (of the soul) 
itself. Therefoie, (they take) the foim of conscious 
vibratoiy activity of the soul itself which 
fills, animates and makes hung our body 
and speech. They lia\ e the reflected or projected 
power of the soul, and tako in (or are bound by) 

the dust (or molecules) of lifeless (Knnnic matter). 
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Take a concrete example, tlie passion of anger. 
The soul’s consciousness bemg attentive is the sine 
qua non of any further process This being present, 
the object or cause of anger excites the body, 
speech or mind, one or two or all thiee, of the man. 
This excitement takes the form of vibratoiy 
activity of the very fine material molecules of our 
physical body, speech or mind. This is subjective 
inflow, Bhava Asrava 


There is infinite harmony m the Universe. 
Like attracts like m a sure and umveisal and 
most marvellous mannei. Every atom is tuned to 
its brother—a similar atom. The vibrating mole¬ 
cules of body, speech or mmd set up a similar 
vibration m the appropriate Karmic matter with 
which the Universe is filled. This newly awakened 
Karmic matter is set m motion towards the soul. 
This is Objective Inflow, Dravya Asrava. 

The original vibration of body, speech or mind 
may stop. Then thei e is no further bondage. This 
is technically called Iryapatha or Transitory 
Bondage. But m most cases there is lasting 


bondage 


The vibrations of body, speech or mmd, which 
continue when the bondage is taking place are 
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called subjective Bondage, Bhava Bandlia. They 
are determined by the intense or mild degree of 

the passion, and also by its kind c. g , Anger, in 

this instance. 

The actual particles of Kai mic matter which, 
go and unite with the Kainuc body m which the 
soul is actually sheathed, constitute objective 
bondage, or Diavya Bandlia 

83 


%r, srcriT srnr i 

w ^TxfTTq^ II =3 II 

73m ?r faxrTsfqr <TT*nnpi^ 1 

V&WZ 55fTTSg^^%T li (I 

Poison and nectar do not know (their effects); 
by the living (being who) eats (them) the fruit 
thereof is experienced. So with regaid to good or 
bad Ivarmas, understand the enjoyment (to be in 
the soul) 
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One is a pauper, and one a piince, and similar 
other differences (in the conditions of hvmg beings 

are seen). These are the (true) learnm g of good 
or bad (Karmas as they show and constitute the 
effects of actions ; for) without cause there is no 
effect. 

85 . 

'K^TcTT I 

It is not necessaiy to consider God as fruit- 
giver. Karmas fructify by their own natuie and 
they fall exhausted as soon as (their effects 

are) enjoyed 

86 . 

3Tcf % KI^T 5TT, HRT ii 5$ II 

**n?r ^ssreiemr i 

*TRf§ *T5fTT firwf I II CS II 

(And) the many differences which are (seen) 
in the enjoyment of (Karmas i e. the lives and 
circumstances and states and condition of pam 
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and pleasure, prosperity andl poverty of different 
persons are due to the) self-nature of the substan¬ 
ces of (different kinds and qualities of) different 
degrees. This doctime is deep, 0 pupil. Here I 
have said it quite in brief. 

V.-THERE IS LIBERATION. 

The Pupil’s Doubt. 

87 . 

sprft, ■WtrKT sfc? |r, 'TO STTST I 

^ $i%r ^ l 

g Irwin? 11 =511 

The soul may be the doer and enjoyer (of Ivar- 
mas,) but there is no liberation for him. Infinite 
time has passed and } r et the defect (of being 
unliberated) still continues. 

88 . 

3T*r <K3T -qlut, Hfwnfq' I 

'*v®, W?T%r ST ^qf^llcsll 

Sjwsjtarr stIIt 1 

?a^PT5i 9 %'$, * || sc || 
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J 

It does good actions and enjoys then* fruit 
in tlie condition of Gods etc. It does bad actions 
and bears then fruit m the condition of hellish 
beings etc. Nowhere is it without Kaunas. 

The True Teacher’s Reply. 



^NT ^RT^T \ 

hjt { qit%q^f n', urc n ss. n 

qur qnr 3fTsrs«rrqTC?r: qfrf^r I 

As you have found the good and bad actions 
to be fruitful m their way, so non-action or cessa¬ 
tion of both good and bad actions also (is) fruitful; 
O knowing one, so there is Liberation. 


90 . 

3FJRT ^Trf ft, 3R*T ^ I 

^TT^Ff ^riT, srr?r i| £o |( 

srrsrr?^: *nr: I 

^rqsrcT sf& gfesrwrecrT u <£® i» 
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From an infinite penod of time, tlic thought- 
activity (blm a) of «oulhas been that of good 01 
bad Kaunas. 33y hi caking tlnough this gocrl or 
bad, there arises Liberation which is the self- 
nature (of the soul). 

91. 

from \ 

f^ $I^f 5RrT 

SHStfa «f T famm 3T t^rf^^taTcT: STg: 1 

The entue sepai ation fiom the union of both 
etc., (? c. Karmic matter of all lands) is, the 
status of Siddlia (Accomplished, of) Libeiation, 
of pure (soulliood,) of infinite enjoyment of its on n 
bhss 

VI.—THERE IS MEANS OF LIBERATION. 

The Pupil’s Doubt. 

92. 

wif ^ sNt srm u e* li 

fciwntf ’STraisfetivgmRr i 
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Even if there be Liberation, there is no con¬ 
sistent means by which the Ivannas’ company of: 
infinite duration may be got rid of. 

93 

to tot, 3-qro tok i 

am *TrT ? SR 5T || ^ || 

STT 3 TcTTfvr gfaSTtft ^TTPTIT^fifffr l 

Her 3 fir cT^r jsMNt ?r f^%?TT n £3 n 

Again, theie are many i ellgions and Schools 
of philosophy which give many means (of Libera¬ 
tion) Which of the leligions is true ? This 
disci immation cannot be attained. 

94 

^ ^Tfrnrr #, trot i 

<RT •TT 5R, W ^ ^ ^R II 8.V 1} 

?F.^rr sntr ^ ? i 

faalg&reiT mx £a n 

There is no certamty as to the caste m which 
there is Liberation, garb m which theie is Libe¬ 
ration There aie many such diffeiences of Faith. 
This (is also) a defect (m the ceitamty of attain¬ 
ment of Liberation ) 
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95 . 

* ^r^-s-qrnr i 

^ftsrrf^ stmt ct^t, % vfx ii £* II 

<m ntf f| srfasc $i%r«rrarr * fsra& I 

after f^srprcrsist smrcr ?&$%} 11 u £»i n 

Prom all this it is known that there is no 
means of Libei ation. Then knowing the soul etc.* 
what is the use of it? 

96 . 

*r*n <* w i 

nr, ii^ii 

ar^artx?^ *rs$ *rmfe: H^Tsarfh i 

9 ^Hi>aR firsrr n £-< n 

With the o replies (to my 5 doubts) above, I 

am satisfied on all points, if I can understand the 

means of Liberation, verily my good foituue will 
arise. 

The True Teacher’s Reply, 

97 . 

SrRHT Hf, STRUT HrftH t 

«tra Hr^qrq^t ; srfsr sthth ? tfn ii &s » 
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snirat ac ft fa gre gircrr fa i 

&%r<TFRWT cTTcT I tJT^Rr ^3f TT*T: It &S il 

By tlie 5 replies, there has arisen faith m the 
soul, m means of Liberation (you) -will have 
"belief easily m this way. 


98. 

ststr firsRm i 

^TR 5TT§ sTR^BT II 5.C II 

srsfnf «p3T¥rt%isfe( i 

s=rf^r srrjnfft ^ ir^-^rJicncnT: n 5= n 

Tlie thought-activity of the soul by which 
"Karinas inflow and bind it i e. the subjective inflow 
•and subjective bondage are its ignorance (Delusion), 
•the thought-activity of Liberation is its abidmg m 
■its own self Ignorance is like darkness. (This) 
being destioyed, knowledge shines fourth. 

99. 

^ sr strt, w I 

^ li £.£: li 

q-? sir ft* sivxnTT*^? H Hi I 

5 ^r^mrrTf *1 H 
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Those which are the causes of the bondage, 
aro the path of bondage. The state of breaking 
through those causes, is the path of Liberation, i c 
the end of the mundane or embodied condition (of 

the soul.) 

100 . 

n*T, wfjft Tfa I 

»rra fsifti a sr w || !«« it 

g-*nswssrR sk&ut srfcrcsrm i 

m: iu®oii 

Attachment, Hatred, Ignorance, these are the 
principal knots of Karmas That is the path cf 
Liberation, which is the cessation of tlie^e 

101 . 

'srr?*Tr ’era; a i 

^ 'irf*r%, ^ ftfr if ?o? n 

5j^t ^T^TTTT^f: u;sr §T: ! || *o? |j, 

The Soul is Truth or consciousness itself, is 

free fiom all faults. That way by which it can 

be attained m its fulness and purity, is the means 
of Liberation. 
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102 . 

SR*cT ST^RST, TOT SITS’ I 

TOff §?sft ftrffffts, furre ft rs ii ^ n 

g*a?TTfa I 

JT^rrsf^r ftr^rr gwr *rs% ct^st^ fsrf^R ii n 

Karmas are of infinite lands Among them the 
‘•chief are eight. Among these (eight) the chief is 
Ihe Deluding. T give the way to destroy that 
'( Jlohamya , or Deluding Kaima). 

Commentary —For the 8 Kaunas and their 148 
sub-classes, see Outlines of Jainism, (1916), 
pp. 26 to 36. Also Jaina Gem Dictionaiy (1918) 
Appendix A. 


103 

3iTT ftRSta ^ ft, WT I 

ftT v T fttrlTHTTIT, ST^K SWT STT*T 11$ ° 311 

fcriR flcfftnsf ?rar efe-wiftsft^r: I 

ift^T % H \°\ II 

The Deluding Karma is of two kinds, named 
(Right Belief Deluding, and Right) Conduct 
(Deluding. The former) is destroyed by enhght- 



96 


enment (and the latter) by non-attachment (which 
are) the infallible means of (dcstioyiug) that 

(deluding Karma). 


Commentary 


Eight Belief 




on- 


liglitenment, i e. by ascertaining the tiuth about 
the real nature of things by means of knowledge. 


observation 


experience 


thinking 


and 


feeling. 


Right conduct is gamed by non-attachment, winch 
is a preliminary essential of vows, c irefulncs>, 


restraint, duties 


contemplation, fortitude ami 


internal and external right living 

104 


tjfjf || ? 0 '<> || 

315113*!%: l U l°'<i \\ 

Karma-bondage is due to (the passions) anger 

etc. These are destroyed by forgiveness etc. It 

is evident to all by experience; what doubt (can 
there be) m this ? 

Commentary .—In the Life of Christ by A. W. 
Gough M A., His four great qualities are emphasis¬ 
ed They are Forgiveness, Humility, Straight 
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forwardness, aDd Glianty. These are the antidotes 
to the poison of the four great passions, against 
which Jainism constantly warns its true votanes,. 
viz Anger, Pride, Deceit, and Gieed 

105 

UrT ^tmf 7W | 

wnf srr aw sm ii?ohu 

VR&Wmi cq^FcSTT I 

?torr fs it ^o«* n 

One who gives up whimsical self-guidance and 
blind pursuit of one’s religion and school of 
thought, and follows the path described above, 
his incarnations, will be few ( i.e . he will attain. 
Liberation soon). 

106 

af, If«TT wft'fawir I 

f Fr<ifa) w^'nrrt, fSr?sn* n ?o^ it 

^TSRTT: ^ I 

gfasrren gfafajaqji \o% u 

You have questioned me, having pondered 
over the 6 doctrines by your 6 questions. Those 
doctrines m their entirety are certainty the path to 
Liberation, 
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cRfT CTroaram: ^TT^cJT^T^mm 3lft II *o$ II 

If sucli soul-seekers (aspirants to soul-realisa¬ 
tion) get wise (guidance) of a True teacher, they 

acquire Right Belief, and lead a life of internal 
purification. 


110 

*TcT STTSTf rT3ft, sTtT* | 

srl m snrfer kmi ^ u ??© n 

* q^ar li V* II 

He who giving up bias for (one’s particular) 
school of thought aud religion, follows the pi ecept 
of the True Teacher, gets pure Right Behef. 
In it there is neither distinction nor party (or par¬ 
tisanship). 
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(He) lives m the nature of one’s own self, 
believes m the experience (of one’s own realisa¬ 
tion) , is continuously attentive to one’s own inner 
uatui’e,—(such are the marks of one who has the) 

highest Eight Belief. 

112 . 

StTO II ??*l II 

fgT StSTsT^l 

qfia^*Ttr?f^«jfcr: n ivt 11 

This Eight Behef increasing, removes false 

behef. Then rises right conduct, and the soul 

abides in or attams the dignity or status of non¬ 
attachment. 

113 . 

5^6 ^Trl* ^TFT 1 1 

%*n3?rR «, |f fulfil m II 

%ncr strife: i 
stsrfa fhs[feu u » 

Living in the perfect knowledge of the full 
nature of one’s self, this is called Perfect Know¬ 
ledge. (This is attained in human body and 
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though) the body is retained, there is Liberation 
(as m the case of Arhats, the Adored ones in the 
13th and 14th spiritual stages). 

114 . 

TO, STOrt ^JTO 1 

TO from <SRTf?%, fTH TOT «TOVII 

i 

(grm%rS5ft^r ^ ?r«rtsr% ii u« i i 

A dream may be of a million years, yet it 
disappears m one instant of waking. So the 
(fallacies, folhes and) fancies of an eternity vanish 
as soon as (self or true) knowledge is attained. 

115 . 

^ $sr«irer ?rt, ^ to i 

^Tf ^rasr a; w *n? ii ? ii 

^ 5n$^c€T BF?if 5T ^ I 1 

* fk Sttzn *bt tfar ^ ^ m n 

When the false identification of the soul with 
the body ceases, thou dost no Karma, nor dost 
thou enjoy (the fruit) thereof. This is the secret 

of True Religion. 



( 102 ) 

116 . 



And in this dharma (religion or duty), there 

is liberation ,* thou art Liberation Thyself, thou art 
infinite conation and (infinite) knowledge. Thy 
nature is undisturbable (Power and Bliss). 


Commentary. —The soul in its pure state, 

among other infinite qualities, is possessed of the 
infinite quaternary of Infinite Conation, Infinite 

Knowledge, Infinite Power, and Infinite Bliss. 



sg5,is,i 

#3T f^TiT Fit ii M 

crdt fkfez IS Sif g ? II K $vs li 

Thou art Pure, Enlightened, Pull of (ever- 
wafang) consciousness, Self-Brilliant, the Goal 
of Bliss Thyself. What more to say? Think 
over it and realise (the Truth of this saying). 
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118 . 

STpft ST3T H*TFT I 

vft wtem snfsr im=ll 

*ufqr srtftrcnrsr smrfaftfr faajir: i 
g^N* *jot mn'it ^en^n U« H 

The doubtless ascertainment (of Truth) in all 

knowers (successful seekers after Truth) arrives 
at this pomt and stops then. Having said this* 

(the True Teacher) assumed silence in easy self- 

absorption. 

1'he Pupil’s Benefit from Knowledge. 

119 . 

*ngjjfo* » qfo gi5. csttsotcT WTsm^sbai i 

f£r& fiT^rqcf *ra^n n 


By the 
pupil) came 
in his own s 


True Teacher 


the 


He gamed self-knowledge 


His 


120 . 

Hf, I 

3FSTC, WW, W Rw Rft ^flrflrT ^’TlKRoll 
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snfaer f?rsr t 

snrc gnrc ^t^ct it l?s> \\ 

To lnm his own nature appeared to be pure 
and consciousness itself, undiminisliable immortal, 
indestructible and of a nature (entirely indepen¬ 
dent of) and separate from the body. 

121 . 

ffri ftsRtmui, -'T% rim n?=?n 

fq*rrq*nq: idtgjt ^cit *gr i 

¥ftrRT q U \\ 

(He came to see that he is) the doer and 

enjoyer of Karmas, (only) where thore is delusion, 

(and deluded identification of the soul with the 

body). (As soon as his) life flowed in his own 
nature, (he) at once became iion*doer (and non- 
enjoyer also). 
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In other words, whatever may be his self- 
^modifications, m the form of pure consciousness, 
(he is) the doer (and) enpyer of them, without 

any change m himself. 

123 . 

ft&ili W ii 

StR* fasiT Sjfe. \ 

mi: i) Vk\ 11 

Liberation is taught to be the pure (nature of 
the soul) itself. That by which it is gained, is 
the way (to Liberation. The True Teacher) has 
explained in brief the perfect path of the Liberat¬ 
ed Ones. 

124 . 

3 % ! sr|r! wr i 

sir<imnf »3 wir l^r iswanilwii 

! STft ! 1 1 

swg'jsrarc ^sftmsR^csrit 1 stst! 1 1 * i i 

0? O ! The Holy True Teacher» The unfathom¬ 
able ocean of Tiutli (or Compassion) 0 Lord* 
you have done the greatest good to this poor 

pupil. 
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125 . 



STflt: TOT f^RTTTcTTcTt HTTT^ I 

srffe ST^qjT 5Itsf^ wN 3g!&sp?: II W W 


What should I offer at the feet of the Lord *> 
Everything is less than the soul. That (Soul or 
Soul-Knowledge) the Lord has given me (thus it 
being impossible for me to offer anything, I) live 


under (the protection and guidance of the 


Holy 


Teacher’s) feet. 


126 . 

?tT 3tF»S«!T, I 

f, &r #r imSIl 

srrncTT i 

^T^tsf^r TT^Tsfer ^srflfcCfas&TO n w H 


All this body etc 


mme) from to-day, I 


employ m the service of the Lord. Servant 1 a 
servant I am, a very humble servant of that Lord. 


127 . 

% 

^ TOTOR ^nlo^T STTqf I 

*3TOT<T IR^ll 


..q n r re s Ere r gicq frre asR wst* i 

srfa%Ttffaqtssan?r ’srrfaatsqjrgqr* u v& » 


me 


explaining the six doctrines you. have shown 
separateness of the self (from the body), 


like the sword «m its sheath.' This boon is im¬ 
measurable 


Conclusion. 


128 . 

ST<TR %, I 

*rar»Fel wrrfa ^rts! i 

W ^tsftr qOTSli^r fsTCcTOI II \Rb II 


The six systems of philosophy are mcluded m 
these six doctrmes. By detailed (analytical) 
thinkin g, no doubt can remam (as to the truth 

of this ) 


Commentary —The Om Tat Sat of Vedanta is 
included m the all-comprehensive nature of Omni¬ 
science The Aviveka of Samkhya, the wander¬ 
ing of the Puiusa m the toils of Prakriti is mcluded 
in the delusion (Moha) of the soul entangled in 
mundane life The logic of Nyaya is mcluded m 
the Absolute, Real, and Practical points of view, 
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by which alone true self-knowledge can be attained. 
The materialism of Vatscsika is m the reality of 
the matter of the body, speech and mind, the 
vibrations m' which are the primary and essen¬ 
tial causes of the ever-going forging of the fetters 
of the soul m Samsara Even the Uttara Mimansa 
finds an echo m the advocacy of rites and proper 
conduct, of course always provided that it is prece¬ 
ded by right knowledge For asceticism or 
religious practices are futile or childish, if right 
knowledge does not accompany them. Jainism 
calls them puerile austerities, bala tapa of Atma - 
misasana , verse 15. 

129. 

3^1591 **** SSTRH 

tint *nf%rr i 

There is no disease (so bad) as soul-delusion; 
(no) skilled doctor (like) True Teacher; (no) pres¬ 
cription (like) the commands of the Teacher, (and 
no) medicine (hke) contemplation (of and) concen¬ 
tration (upon the true nature of the soul). 
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3nr f’s^r 'wrro ftr, pro i 

3nf? nra stf, snrftrfi i ^«i i 

sf'^g 1 : <rc*nsi §■ & g^gw r w T te q n i 

^fe}cUlf^t^ISc[ ?t fa*f 5TII \\o || 

If you desire to attain the Highest Ideal, then 
have the highest (truth as the) aim of life. In the 
name of the condition of hfe (circumtances etc.) do 
not destroy the aim of the soul (-knowledge). 

131. 

\\{\\\\ 

f?rfajr?rr srmflf i 

?:f%c5rt faasr^ *R?mra4: n H 

Having heard the word (according to the pure) 
Real (or absolute point of view that the soul is 
pure and qmte free from the limitation, impurities 
and sinfulness of the body) do not give up the 
means (of attammg it). Keeping the real point m 
view, the means (i. e pure conduct, rites etc) 
should be pursued 
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132. 

sra ^rmf ^ i 

^f, ^ gra ?%t I) II 

ftas&r s^ ^^ r c t m 5TT^f^5T ^f^srt i 
m ^rr^ crsir gw II TO II 

In this (book, the account is not given from the} 
one-sided view of real stand point, nor from the 
one-sided view of practical stand pomt. The two 
go together (and must be applied in their 
appropriate places) 
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spjcK ^nf^FTi ^ ^ 5rT5s*nm i 

ferd ltd srfrtf ^ «f fed* u tt» R 


Tliere have been (self)»knowers m the past, 
ire in the present, shall be m the future. There is 
io difference in the way (by which they attained 
elf-enhghtenment), 




^T’ETtl 

f^rfhxr cisr it n 

All souls are like Siddha (perfect or Liberated 
souls). He who understands tins becomes (Siddha), 
Of this (the essential or necessary) auxiliary cause 
(is the obedience to the) precep ts of the True 
Teacher, (or contemplation of) the state of 


hlf) 


(the conquest of the passions and non- 


136 . 

*cr 3*^ it 


i 
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Putting forward the real principal cause, those 
who forsake the auxiliary cause, do not get 
Siddhahood (perfection) and remain fixed in fallacy 

(error). 

V 137. 


uspftstH ^ sfm ejsft * i 

ft 1WT HI# wk, HI5T 5IRT# II II 


Those poor people who preach knowledge by 
the mouth when delusion has not left their inside, 
show only hostility to the real Imowors of self (by 
claiming to be what they aic not m reality;. 




Compassion, Peace, Equanimity, Forgiveness, 

Truth, Renunciation, Non-attachment are (found) 
in the heart of Liberable (aspirants of self-reali¬ 
sation), (and) they (are; always awake (there, 
• e *» active in the heart). 
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Commentary “The True language of religion 
lie language of Love” so said Sabatier. Com* 
sion, peace, service, etc. are merely the symbols 
his Divine Passionless Passion. 



1X4 


Commentary 


■Food oiico rejected is no!*?fP' 


again, so the wise Believer reject 
things as undesirable. Therefore 
them up again. 


the worh 

11st not t; 


i 


141. 




3T!T I 


wr srenr ^fr u W 

mgsn^sgpr ^TR < 1 11 W\ 

He who having thought over the (first) fij 
doctrines tollows the sixth, gains the tilth doctnj 


Hi 


(liberation) 


There is no doubt in this 


142 . 


sfc stjft ^tr 


? 


cf SgTRRT 


) 



9^TcflcTT sfSJT Z&Q srsrfr I 
cr^f?T^T% $S*rJ ^F^nsuf^cn fkviT 11 7 » 1j\ 

At the feet of that solf-knowcr 
embodied condition, (but yet) 
beyond (all attachment for) the 
are mnumei able obeisances fl om m 



of the Holy Tr 



